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ABSTRACT 

The present non-exhaustive review article investigates the structural, 
philosophical, and theological dimensions of tragedy within Ancient Greek 
mythology and the Biblical canon, extending its analysis through Spirit 
hermeneutics to evaluate their pedagogical utility for contemporary socio-
ecological, political, and economic challenges. Moving beyond surface-
level literary readings, this paper articulates how ancient myths operated in 
Archaic and Classical Mediterranean societies as living cosmological 
frameworks designed to preserve civic harmony and spiritual vigilance. 
We explore the historical and mythological continuum preceding classical 
Athens, including traditions that trace Greek philosophical wisdom back to 
the Seven Sages (Hepta Sophoi) and primordial elders. Central to this 
investigation is the identification of pre-Socratic monotheistic intuitions in 
thinkers such as Epimenides of Crete—cited by the Apostle Paul—who 
posited an eternal, transcendent Divine Reality. Utilizing a structured 
methodology of comparative literary survey, the article analyses the 
mechanics of tragedy as an essential alarm system (prowarning) for 
political authority. Through a comparative examination of Attic dramatic 
masterpieces and Old Testament narrative art (including the tragic sagas of 
King Saul, Nebuchadnezzar, and Belshazzar), we show how ancient 
literature diagnosed the catastrophic madness that inevitably attends power 
alienated from covenantal ethics. We analyse the allegory of the Cretan 
Minotaur, extending its symbolism to modern hyper-capitalism, artificial 
intelligence domination, and ecological destruction as evidenced by 
Indonesian forest wildfires. Finally, an expanded Discussion section 
addresses: (1) the financialization trend since the 1970s rooted in the 
Friedman’s doctrine and utility maximization; (2) multi-dimensional 
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solutions to the "Global Minotaur," incorporating Noreena Hertz's concept 
of the Silent Takeover and Karen Hao's thesis on the New Empire of AI; 
(3) psycho-spiritual reading of Saul's depression as an infestation of the 
spirit of darkness (wétiko), exploring the therapeutic application of 
harmonic sound frequencies (528 Hz Solfeggio scale music, Mozart effect 
research); (4) a new cosmological-catastrophe section examining Atlantis, 
Pompeii, and Sodom-Gomorrah through prophetic solar consciousness 
frameworks; and (5) ecological imperatives for land renewal based on 
Biblical mandates, concluding with eschatological warnings drawn from 
Revelation 6-8 and the necessity of agricultural self-sufficiency as 
preparation for systemic collapse. 

 

 

 

    
    

 

Introduction: Civic imperative of tragedy 

In contemporary colloquial usage, the term "tragedy" is frequently reduced to a 

synonym for random misfortune, unprovoked catastrophe, or dramatic sorrow. 

However, within the intellectual and spiritual matrix of the Classical Mediterranean 

world, tragedy (tragoidia) represented a profoundly sophisticated ritual, 

pedagogical, and philosophical institution. Far from being an exercise in passive 

fatalism or superficial theatrical entertainment, ancient drama functioned as a vital 

mechanism of civic self-examination and cosmological calibration. Staged in the 

sanctuary of Dionysus Eleuthereus beneath the Athenian Acropolis during the City 

Dionysia, Attic tragedy was a sacred space where the polis confronted its own 

ethical impasses, structural paradoxes, and vulnerabilities to human arrogance 

(hubris). 

Parallel to the theatrical developments of fifth-century BCE Athens, the literary 

and theological tradition of the Hebrew Bible—spanning the Torah, the Historical 

Books, the Prophets, and the Wisdom Literature—developed its own rigorous 

engagement with human fallibility, monarchical overreach, and divine judgment. 
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Although biblical literature lacks the formal staging, masks, and choral 

choreography of Attic drama, its narrative architecture is deeply tragic. The 

primeval stories of Genesis, the tragic downfall of King Saul, and the lycanthropic 

madness of King Nebuchadnezzar serve as sacred warnings regarding the rupture 

of divine covenant, the delusion of self-deification, and the disruption of 

creation's cosmic order. 

1.1 Research Motivation and Contemporary Relevance 

The twenty-first century presents unprecedented global challenges that demand 

fresh interpretive frameworks drawn from ancient wisdom traditions. Climate 

change, financial instability, technological disruption, and psychological 

fragmentation suggest that humanity may be experiencing conditions analogous 

to those faced by archaic Mediterranean civilizations. Understanding how ancient 

societies employed tragedy as a mechanism for moral and cosmic realignment 

offers valuable insights for navigating contemporary crises. 

This article undertakes a comparative investigation of tragedy across Ancient 

Greek and Biblical worldviews, examining how ancient narratives functioned to 

restrain power, instruct polities, and align human existence with the transcendent 

cosmos. To achieve a thorough analysis, this study is organized around seven 

main thematic pillars: 

1. Methodology of Literary Survey: A formal articulation of the comparative 

thematic, structural, and hermeneutic methodology employed across 

classical and biblical textual corpora. 

2. Spirit Hermeneutics Framework: Application of Spirit-guided biblical 

interpretive methodologies to contemporary socio-political contexts. 

3. The Pre-Socratic and Archaic Genesis of Sacred Wisdom: An examination of 

Mediterranean wisdom traditions, including the Seven Sages (Hepta 
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Sophoi), pre-Socratic monotheistic intuitions in figures like Epimenides of 

Crete. 

4. Tragedy as a Cosmic and Political Alarm System: An analysis of the 

structural mechanics of ancient tragedy as an alarm directed at monarchs 

and mortal subjects to prevent the violation of Dike (divine justice) and call 

humanity back into theoria. 

5. Biblical Tragedies of Power and Imperial Madness: A study of monarchical 

decay in the Old Testament, focusing on the tragic trajectories of Saul, 

Nebuchadnezzar, and Belshazzar as warnings against autocratic self-

deification, including psycho-spiritual diagnoses using wétiko theory and 

therapeutic interventions involving acoustic healing. 

6. The Allegory of the Minotaur & Modern Ecological-Economic Discussion: A 

diagnostic reading of the Cretan Minotaur extended to the modern global 

paradigm, followed by an expansive discussion examining financialization, 

systemic solutions (Hertz, Hao), Indonesian ecological crisis, eco-theological 

imperatives, and practical responses for faith communities. 

7. Cosmological Catastrophes and Solar Consciousness: A new section 

examining catastrophic events (Atlantis, Pompeii, Sodom-Gomorrah) 

through prophetic frameworks connecting solar activity, divine judgment, 

and quantum consciousness theories. 

 

2. Methodology 

To systematically evaluate the cosmological, and ethical dimensions of tragic 

literature across distinct ancient Mediterranean traditions, the present article 

employs a rigorous comparative literary survey methodology. Rather than treating 

Classical Greek drama and Biblical historical narrative as isolated or incompatible 

genres, our hermeneutic framework operates at the intersection of comparative 
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mythology, historical-critical textual analysis, socio-political critique, and Spirit 

hermeneutics. 

2.1 Corpus Selection and Textual Delimitation 

The primary source material selected for this survey encompasses two major 

pillars of Mediterranean antiquity: 

Classical Greek Corpus: Archaic poetic fragments, Delphic maxims, pre-Socratic 

philosophical fragments (specifically Epimenides of Crete), and the Attic tragic 

canons of Aeschylus (Oresteia), Sophocles (Antigone, Philoctetes), and Euripides 

(Bacchae). 

Biblical Narrative Corpus: Primary texts from the Hebrew Bible and 

historical/prophetic books, focusing specifically on royal narratives that display 

explicit tragic structures (1 Samuel, Daniel, Ezekiel, Kings). In accordance with the 

explicit scope of this study, references to Davidic monarchical narratives are 

deliberately excluded to focus sharply on autocracy, madness, and institutional 

decay. 

Secondary Literature: Academic articles from peer-reviewed journals in ecology, 

theology, economics, and political science published between 1970 and 2026, 

supplemented with specialized literature on music therapy, quantum 

consciousness, and prophetic eschatology. 

2.2 Thematic Mapping 

The selected texts undergo cross-mapping to identify shared narrative arcs, moral 

mechanics, and socio-political functions. Specifically, we trace the invariant 

thematic chain: Olbos (Prosperity) → Koros (Satiety/Complacency) → Hubris 

(Insolent Overreaching) → Ate (Moral/Judicial Blindness) → Nemesis (Divine 

Retribution/Collapse). This sequence is evaluated across both theatre scripts and 
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sacred historiographies to demonstrate how ancient polities codified warnings 

against hubristic overreach. 

2.3 Spirit Hermeneutics Integration 

Building upon frameworks articulated by Missio Alliance, this study incorporates 

Spirit-led interpretive methodologies suggested by Craig S. Keener (Keener, Spirit 

Hermeneutics) that recognize: 

1. The ongoing work of the Holy Spirit in illuminating Scripture beyond 

historical-critical analysis alone; 

2. The communal and experiential dimensions of biblical interpretation within 

faith communities; 

3. The applicability of ancient texts to contemporary crises through 

pneumatological reading; 

4. Integration of charismatic and Pentecostal interpretive traditions alongside 

scholarly exegesis. 

2.4 Quantum-Theological Synthesis Approach 

In addressing the cosmological catastrophe discussion, this article employs an 

integrative method combining: 

 Traditional biblical exegesis of prophetic passages (Malachi 4, Genesis 19, 

various apocalyptic literature) 

 Contemporary quantum physics discussions on consciousness and field 

effects 

 Historical geological/archaeological records of catastrophic events 

 Comparative mythology concerning sun worship and celestial phenomena 

 Speculative theological synthesis clearly marked as hypothetical 

interpretation 
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This approach acknowledges its exploratory nature while drawing connections 

between disparate disciplinary frameworks to generate novel interpretive 

possibilities. 

 

3. Primordial Wisdom Traditions and Pre-Socratic Monotheism 

3.1 The Seven Sages and the Archaic Genealogies of Greek Thought 

Standard accounts of Western intellectual history frequently depict the emergence 

of Greek philosophy as a sudden, almost miraculous shift from mythical 

storytelling (mythos) to rational analysis (logos) in fifth-century BCE Athens. 

Modern classical scholarship, however, recognizes that the golden age of Attic 

philosophy was the heir to an ancient, multi-millennial Mediterranean wisdom 

tradition. Central to classical Greek self-understanding was the memory of the 

Seven Sages of the Ancient World (Hepta Sophoi)—a group of sixth-century BCE 

statesmen, lawgivers, and seers that included Thales of Miletus, Solon of Athens, 

Chilon of Sparta, Pittacus of Mytilene, Bias of Priene, Cleobulus of Lindos, and 

Periander of Corinth. 

As recorded in Plato's Protagoras, Diogenes Laërtius's Lives and Opinions of 

Eminent Philosophers, and Plutarch's Dinner of the Seven Sages, these figures 

were not isolated theorists, but practical masters of civic ethics and cosmic order. 

Ancient traditions frequently maintained that early Greek thinkers were the 

intellectual and spiritual descendants of primordial elders whose lineages 

stretched into deep antiquity contemporaneous with, or even preceding, the 

textual recording of the Biblical Genesis narrative. These ancient sages derived 

their authority from an archaic layer of insight that bridged divine revelation and 

human civil law. 

3.2 Epimenides of Crete and Pre-Socratic Monotheistic Intuitions 
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Long before Thales formulated his natural philosophy or Xenophanes critiqued 

the anthropomorphic gods of Homer, archaic Greek thought possessed powerful 

monotheistic intuitions. The most salient exemplar of this archaic theological 

insight is Epimenides of Crete (c. 6th century BCE), a semi-legendary seer, 

philosopher, and poet. Epimenides was regarded by ancient authorities as a holy 

man (theios aner) who purified Athens of the Cylonian pollution (miasma) in 596 

BCE by erecting altars to the "Unknown God" (Agnostos Theos). 

Epimenides represents a crucial nexus between archaic Greek religion and the 

Judeo-Christian textual tradition. In the New Testament, Epimenides is explicitly 

cited twice by the Apostle Paul: 

 In Titus 1:12, Paul writes: "One of Crete's own prophets has said it: 'Cretans 

are always liars, evil brutes...'" This passage explicitly attributes to 

Epimenides the title of "prophet" (prophetes), referencing his poetic work 

Cretica. 

 In Acts 17:28, during Paul's sermon at the Areopagus in Athens, Paul cites 

Epimenides' hymn to Zeus: "'For in him we live and move and have our 

being.' As some of your own poets have said: 'We are his offspring.'" 

The original context of Epimenides' hymn is a defense of the eternal, transcendent 

nature of the supreme deity against localized, mortal claims. Epimenides wrote: 

"They fashioned a tomb for thee, O holy and high one— The Cretans, always liars, 

evil beasts, idle bellies! But thou art not dead; thou livest and abidest forever, For 

in thee we live and move and have our being." 

This fragment demonstrates that pre-Socratic Greek thought contained a 

sophisticated monotheistic or panentheistic current. Epimenides rejected localized, 

dying-god myths in favor of an ultimate, eternal Divine Principle. This pre-Socratic 

monotheism suggests that prior to the systematic codification of polytheistic civic 
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pantheons, archaic Mediterranean cultures preserved intuitive insights regarding 

an overarching Cosmic Sovereign—a divine reality with whom human beings were 

called to live in moral and spiritual harmony. 

3.3 Orphic and Pythagorean Traditions 

Beyond Epimenides, additional archaic wisdom currents flowed through Orphic 

mystery traditions and Pythagorean schools. The Orphic tradition, dating to 

approximately the 6th century BCE, emphasized the divine origin and immortality 

of the soul, the problem of primordial guilt, and the possibility of purification 

through ritual and ascetic practice. For instance, Pythagorean mathematics and 

cosmology similarly demonstrated an integrated worldview where number, 

harmony, and divine principle constituted the fundamental fabric of reality. These 

themes resonate strongly with later Christian theological development, suggesting 

a continuity of sacred intuition across cultural boundaries.  

 

4. Tragedy as an Alarm System for Monarchs and Mortals 

4.1 The Civic and Ritual Context of Attic Tragedy 

Attic tragedy was fundamentally an institution of the Athenian polis. Financed by 

wealthy citizens (choregoi) and attended by the entire civic body, tragedy 

functioned as a sacred collective meditation. Tragic performances were deeply 

embedded in the ritual context of the City Dionysia. The theatre was not a secular 

venue, but part of the sanctuary of Dionysus Eleuthereus. 

The dramatic competitions during the City Dionysia involved three tragedians, 

each presenting a trilogy of plays connected by theme, followed by a satyr play 

providing comic relief. This structure ensured that the audience engaged with 

serious ethical questions while maintaining ritual balance. The presence of 

thousands of citizens—including women (though possibly segregated), foreigners 
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(metoikoi), and even slaves in some cases—meant that tragic performance was 

truly a democratic exercise in collective moral reflection. 

4.2 Hubris, Nemesis, and the Metaphysics of Divine Warning 

The internal dynamic of ancient Greek tragedy operates upon a rigorous 

metaphysical sequence: Olbos (prosperity) leads to Koros (satiety/arrogance), 

which spawns Hubris (insolent overreaching). Hubris inevitably generates Ate 

(moral blindness), culminating in Nemesis (divine retribution). This structural 

progression is outlined below: 

Table 1 

Stage Greek Term Ontological & Behavioral Manifestation Biblical/Theological Parallel 

1 Olbos 
(ολβος) 

Abundant prosperity or material privilege Divine blessing or worldly 
expansion (e.g., Solomon's initial 
wealth) 

2 Koros 
(κόρος) 

Self-satisfaction, complacency, loss of 
spiritual vigilance 

Hardening of the heart; 
forgetfulness of Yahweh's 
covenant 

3 Hubris 
(υβρις) 

Violent infringement upon the rights of 
gods, nature, or mortals 

Idolatry; political autocracy; self-
deification (e.g., Tower of Babel) 

4 Ate (ατη) Delusion, mental clouding, loss of ethical 
judgment 

Judicial blindness sent by God 
(e.g., Pharaoh's hardened heart) 

5 Nemesis 
(νέμεσις) 

Cosmic correction; catastrophic collapse of 
the hubristic entity 

Divine wrath; prophetic judgment; 
destruction of the kingdom 

 

Tragedy functioned as a prophetic "alarm system" (prowarning) directed 

specifically at monarchs, queens, and political elites. Kings in Greek drama such as 

Agamemnon in Aeschylus' Oresteia, Creon in Sophocles' Antigone, or Pentheus in 

Euripides' Bacchae occupy positions of extreme vulnerability because their 
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personal political decisions directly influence the spiritual health and physical 

survival of the polis. 

4.3 Living into Theoria: Harmony with Cosmos, God, and Nature 

The ultimate pedagogical objective of Greek tragedy was not merely to terrify the 

spectator, but to induce catharsis (purification/clarification) and lead the human 

agent back into theoria. While theoria in later philosophical usage denoted 

intellectual contemplation, its archaic root referred to the act of being a theoros—

a sacred pilgrim sent to observe divine rites or sanctuaries, returning to the 

community to report on cosmic truth. 

Living into theoria meant maintaining a state of harmonious attunement with the 

cosmos (the well-ordered universe), physis (nature), and the divine order. When 

gods manifested anger through tempests, plagues, or madness, it signalled that 

human actions had polluted the spiritual matrix (miasma). Ancient Greek tragedy 

reminded mortals that humanity is not the master of nature, but an embedded 

participant within a sacred web of life. 

The concept of theoria anticipates modern holistic ecological understanding—that 

human flourishing depends upon alignment with natural systems rather than 

domination over them. This insight, encoded in tragic performance, finds resonant 

expression in contemporary creation theology and ecological ethics. 

 

5. Biblical Tragedies: Mad Kings and Divine Retribution 

5.1 The Tragic Anatomy of Biblical Monarchs 

Although Biblical narrative operates within a covenantal framework, its depiction 

of political authority is deeply tragic. The Hebrew Scriptures maintain a profound 

skepticism toward human kingship. In 1 Samuel 8, when Israel demands a king to 
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be like other nations, the prophet Samuel delivers a stern warning from Yahweh: a 

king will take their sons for war, their daughters for labor, their fields for taxation, 

and ultimately reduce the people to servitude. Kingship in the Old Testament is 

presented as an inherent concession to human weakness, fraught with tragic 

potential. 

This theological ambivalence toward monarchy reflects a deeper understanding of 

power's corrupting tendency—an insight shared with Greek tragic tradition. Both 

traditions recognize that concentrated human authority, when divorced from 

higher accountability, tends toward self-aggrandizement, cruelty, and eventual 

collapse. 

5.2 King Saul: The Tragedy of Alienation, Paranoia, and Spiritual Infestation 

King Saul represents the archetype of the tragic monarch in Biblical literature. 

Selected for his physical stature and military prowess, Saul's reign collapses due 

to his inability to execute divine commands, his boundary-crossing usurpation of 

the priestly sacrificial role (1 Samuel 13), and his unyielding insecurity. Saul's 

hubris manifests as self-preservation at the expense of divine obedience. 

As Saul becomes alienated from Yahweh, he is tormented by an "evil spirit" (ruach 

ra'ah), falling into severe paranoia and madness. His tragic trajectory reaches its 

nadir when, abandoned by prophetic vision and divine oracles, he consults the 

Medium of Endor—violating his own legal prohibitions against necromancy (1 

Samuel 28). Saul's death on Mount Gilboa, falling upon his own sword after 

witnessing the slaughter of his sons, possesses all the dark formal dignity of an 

Aristotelian tragedy. 

5.3 The Wétiko Diagnosis: Dr. Paul Levy's Psycho-Spiritual Framework 

The condition afflicting King Saul finds striking parallels in what contemporary 

psycho-spiritual theorist Dr. Paul Levy identifies as the "wétiko" phenomenon. 
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Drawing from Indigenous American (particularly Algonquian) cosmology, wétiko 

(or windigo) represents a cannibalistic psychic virus characterized by: 

1. Self-referential delusion: The inability to perceive reality outside one's own 

desires and projections 

2. Insatiable consumption: An endless appetite that destroys what it seeks to 

possess 

3. Empathy eradication: The systematic elimination of compassion for others 

viewed as resources or obstacles 

4. Cannibalistic consciousness: Metaphorically "consuming" other beings, 

ecosystems, and futures for present gratification 

Levy argues that wétiko is not merely a psychological pathology but a 

transpersonal possession state affecting individuals, institutions, and entire 

civilizations (Levy, 2010; Levy, 2016). When applied to Saul's case, we observe: 

 Saul's paranoia reflects the wétiko symptom of projecting evil outward 

while remaining blind to inner corruption 

 His escalating persecution of David demonstrates the paranoid withdrawal 

typical of possession states 

 His consultation of necromancy reveals desperation characteristic of a 

psyche severed from spiritual anchorage 

 His ultimate suicide constitutes the logical endpoint of a consciousness 

consumed by its own destructive impulses 

5.4 (Possible) Therapeutic Interventions: Acoustic Healing and Musical 

Frequencies 

In the biblical narrative, Saul's acute angst and psychological paralysis were 

temporarily relieved through acoustic sound therapy: when the harp was played, 
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the oppressive spirit departed, and Saul was refreshed (1 Samuel 16:23). This 

ancient therapeutic intervention points toward modern research into sound 

frequency modulation and vibrational healing. 

5.4.1 Solfeggio Scale and 528 Hz Frequency 

Specifically, acoustic science and music therapy explore the efficacy of Solfeggio 

scale frequencies—most notably 528 Hz, commonly designated as the "Frequency 

of Love" or the bio-resonant frequency of cellular repair and emotional 

equilibrium. Research by Pullyblank et al. (2019) suggests that specific acoustic 

frequencies can modulate autonomic nervous system activity, potentially shifting 

from sympathetic (stress) dominance toward parasympathetic (restoration) 

activation. 

Leonard Horowitz, in his influential work The Book of 528: Prosperity Formula of 

the Gods (2006), advances the hypothesis that 528 Hz represents a foundational 

frequency with transformative properties for DNA repair and human 

consciousness elevation. Horowitz traces this frequency through ancient musical 

traditions, arguing that it was intentionally embedded in sacred architectural 

acoustics, including Egyptian pyramids and Greek amphitheaters. According to 

Horowitz, the 528 Hz tone corresponds to the solfège syllable "MI" in the ancient 

Solfeggio scale, and its mathematical relationships connect to fundamental 

geometric patterns observed in nature. 

While Horowitz's claims remain controversial within mainstream acoustic science, 

they contribute to an expanding discourse on sound's potential effects on 

biological systems. The hypothesis suggests that targeted acoustic therapy, such 

as exposure to 528 Hz harmonic music, may exert a calming effect on the 

overactive nervous systems of corporate leaders and political decision-makers 

afflicted by executive burnout, hyper-vigilance, and wétiko-driven anxiety. 
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5.4.2 The Mozart Effect Research 

Don Campbell, in his pioneering work The Mozart Effect: Tapping the Power of 

Music to Heal the Body, Strengthen the Mind, and Unlock the Creative Spirit 

(1997), documented systematic research demonstrating music's capacity to 

influence cognitive performance, emotional states, and physiological processes. 

Campbell's synthesis of neurological studies revealed that certain musical 

compositions—notably Mozart's sonatas for piano—produced measurable 

improvements in spatial-temporal reasoning, stress reduction, and neural 

synchronization. 

Campbell's research extends beyond the popularly simplified notion of "making 

kids smarter" to explore music's profound effects on brainwave patterns, 

autonomic regulation, and neuroplasticity. He documents clinical applications 

involving music therapy for trauma recovery, chronic pain management, and 

psychiatric conditions including anxiety and depression. Importantly, Campbell 

emphasizes that these effects arise from music's capacity to entrain neural 

oscillations, synchronizing disparate brain regions into coherent functional states. 

Applied to the biblical precedent for musical intervention in spiritual-psychological 

distress, the Mozart effect research establishes theoretical warrant for further 

exploration of these modalities in leadership wellness programs. By shifting 

brainwave activity away from stress-induced sympathetic dominance toward 

parasympathetic harmony, music therapy could potentially de-escalate executive 

angst and foster empathetic decision-making in governance contexts. 

However, while preliminary findings in bio-acoustics are promising, the application 

of Solfeggio frequency therapy as a systemic countermeasure to corporate wétiko 

remains an innovative hypothesis that requires rigorous empirical and clinical 

research. The biblical precedent for musical intervention in spiritual-psychological 



105 
 

distress nevertheless establishes theological warrant for further exploration of 

these modalities. 

5.5 Nebuchadnezzar and Belshazzar: Imperial Madness 

The Book of Daniel presents explicit case studies in imperial hubris and divine 

correction. In Daniel 4, King Nebuchadnezzar walks upon the roof of his royal 

palace in Babylon and boasts of his own supreme majesty. Before the words leave 

his lips, divine judgment strikes him with boanthropy—a form of madness 

wherein he loses human reason, is driven into the wilderness, and eats grass like 

an ox until he acknowledges the rule of the Most High. 

Similarly, in Daniel 5, King Belshazzar hosts a sacrilegious feast, drinking wine 

from sacred Temple vessels while praising idols. A disembodied hand appears, 

writing upon the wall: MENE, MENE, TEKEL, and so on. Prophetically interpreted 

by Daniel, the message declares that Belshazzar has been weighed in the balances 

of cosmic justice and found wanting. That very night, Chaldean rule collapses and 

Belshazzar was slain. These narratives served precisely the same political function 

as Attic tragedy: warning rulers that earthly empires are ephemeral and that 

hubristic autocracy leads inevitably to madness. 

 

6. The Lesson of the Minotaur(s): Ancient Myth to Modern Allegory 

6.1 The Original Minotaur Myth 

The myth of the Minotaur (Asterion) begins with a fundamental breach of sacred 

covenant by King Minos of Crete. Poseidon sent Minos a magnificent white bull 

to be sacrificed. Minos, driven by greed, substituted an inferior bull and kept 

Poseidon's bull for himself. In retribution, Poseidon inflicted an unnatural passion 

upon Queen Pasiphaë, resulting in the birth of the Minotaur—a monstrous hybrid 

with the body of a man and the head of a bull. Minos commissioned Daedalus to 



106 
 

build the Labyrinth to conceal the monster, feeding it a regular tribute of 

Athenian youth. 

This myth encodes multiple layers of meaning: the consequences of broken 

sacred agreements, the monstrous offspring of unnatural desire, the need for 

cunning intelligence (Theseus) to confront monstrosity, and the liberating power 

of feminine aid (Ariadne's thread). Each element speaks to contemporary 

challenges. 

6.2 The Global Minotaur in Contemporary Economics 

In modern critical economics, Yanis Varoufakis (2011) deployed the concept of 

the "Global Minotaur" to describe the structural architecture of the post-1971 

global financial system. Extending this allegory, the Global Minotaur represents 

the contemporary system of unchecked corporate extraction, technocratic 

consumerism, and ecological devastation that devours nature, human labour, and 

the economic security of future generations. 

Varoufakis's analysis tracks the transformation of the US dollar from Bretton 

Woods stability to fiat currency dominance, enabling unprecedented financial 

flows that concentrate wealth while externalizing environmental and social costs. 

The Global Minotaur feeds on surplus capital from the rest of the world, 

particularly emerging economies, while generating systemic fragility manifesting in 

periodic crises—the 2008 financial crash representing a particularly severe feeding 

episode. 

6.3 Technological Extension: AI and Data Extraction 

The allegorical extension to artificial intelligence systems adds another dimension 

to Minotaur analysis. Contemporary AI development requires massive 

computational infrastructure powered by rare earth mineral extraction, intensive 
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energy consumption, and continuous data harvesting from human users. This 

technological ecosystem mirrors the Minotaur's insatiable consumption pattern. 

Karen Hao's research (2025) documents how transnational technology 

conglomerates operate as neo-imperial entities, capturing vast assets across 

developing nations—from mining lithium and cobalt to consuming local water 

and energy resources for data centres. The Global Minotaur is thus a 

transnational, technocratic web that captures sovereign assets globally, 

necessitating unified international regulatory governance. 

 

7. Discussion: Toward Ecological and Spiritual Renewal 

7.1 The Financialization Trend & The Friedman Doctrine of Profit 

Maximization 

A critical analysis of the modern Global Minotaur requires tracing its ideological 

lineage to the profound economic shifts of the 1970s. The aggressive 

financialization of the global economy over the past five decades was heavily 

driven by the doctrine popularized by Milton Friedman (1970). Friedman asserted 

that the sole social responsibility of business is to increase its profits within the 

rules of the game. This ideological framework institutionalized a narrow model of 

utility maximization, elevating shareholder value to the status of an absolute 

ethical imperative while discarding broader ecological, civic, and spiritual duties. 

Under the Friedman doctrine, corporate entities were explicitly decoupled from 

the ancient imperative of Dike (divine justice) and Ma'at (cosmic balance). When 

profit maximization becomes the singular metric of organizational legitimacy, 

corporations operate with the precise behavioral traits of the Minotaur: insatiable 

extraction, systemic opacity, and the consumption of natural and human capital 

for short-term gain. The financialization trend since the 1970s converted 
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productive real-economy enterprises into speculative instruments, accelerating 

global inequality and biosphere degradation. 

 

7.2 Possible Pathways to Confront the Global Minotaur 

To dismantle or contain the excessive capitalism of the Global Minotaur, at least 

three distinct, complementary approaches must be deployed across economic, 

political, and technological domains: 

7.2.1 Exposure of Hidden Financial Labyrinths 

Just as Theseus required Ariadne's thread to navigate the Labyrinth, contemporary 

society must illuminate the hidden, labyrinthine structures of global wealth 

hoarding. Forensic investigative journalism and whistleblowing movements—such 

as the publication of the Panama Papers, Paradise Papers, and Pandora Papers—

have exposed how transnational financial elites utilize offshore havens, shell 

companies, and legal loopholes to evade tax obligations and extract wealth from 

public infrastructure. Exposing these dark networks is an essential prerequisite for 

restoring economic justice. 

7.2.2 Countering Corporate State Capture (The Silent Takeover) 

Political scientist Noreena Hertz, in her seminal work The Silent Takeover: Global 

Capitalism and the Death of Democracy (2001), diagnosed how modern 

multinational corporations have surreptitiously usurped the authority of sovereign 

democratic governments. As corporate budgets surpass the GDPs of medium-

sized nations, democratic institutions are co-opted, reducing citizens to mere 

consumers and replacing public policy with corporate lobbying. Confronting the 

Global Minotaur requires reclaiming democratic sovereignty, restricting corporate 
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political spending, and re-establishing public oversight over essential human 

goods. 

Hertz's analysis is particularly relevant to Asian economies, where rapid 

industrialization has coincided with diminished regulatory autonomy. The "Silent 

Takeover" in Southeast Asia manifests through land acquisitions, resource 

extraction contracts negotiated without community consent, and environmental 

regulations weakened to attract foreign investment (Hertz, 2001; Stiglitz, 2011). 

7.2.3 Curbing Technocratic & AI Extraction Beyond Nation-States 

Modern corporate extraction extends far beyond traditional financial institutions 

or single-nation borders. As Karen Hao demonstrates in her landmark work The 

New Empire of AI: How Tech Giants Are Colonizing the Global South and 

Reshaping Our World (2025), the contemporary Global Minotaur is heavily 

embodied by transnational technology conglomerates. These tech monopolies 

operate as neo-imperial entities, capturing vast nature-based and non-nature 

assets across developing nations—from mining rare earth elements (lithium, 

cobalt) and consuming massive local water/energy resources for data centres, to 

extracting human attention, data, and cheap digital labour. 

The Global Minotaur is thus a transnational, technocratic web that captures 

sovereign assets globally, necessitating unified international regulatory 

governance. In Southeast Asia specifically, data centre development has 

accelerated dramatically, with Singapore, Indonesia, and Malaysia becoming hubs 

for hyperscale computing infrastructure (Hao, 2025). This infrastructure demand 

drives deforestation, water scarcity, and energy consumption that exacerbate 

regional ecological crises. 
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7.3 Ecological Crisis Case Study: Indonesian Forest Wildfires and Paradisiacal 

Destruction 

7.3.1 Geographic Scope and Severity 

Indonesia, spanning approximately 1.9 mi. square kilometers across thirteen 

thousand islands, represents one of Earth's most biodiverse ecosystems. Nine 

major regions have experienced catastrophic forest fires in recent decades, with 

particularly devastating events documented in: 

1. Kalimantan (Borneo): Home to ancient rainforests representing 60% of 

Indonesia's remaining primary forest cover; 

2. Sumatera: Historically possessing peatlands; 

3. Riau Province: Documented fire hotspots correlating with palm oil 

plantation expansion; 

4. West Papua: Contains some of the last intact tropical rainforest on Earth; 

5. Jambi, South Sumatra, Central Kalimantan, East Kalimantan, and North 

Sulawesi: All experiencing recurrent fire seasons with increasing intensity. 

The World Bank (2020) estimates that Indonesian peatland fires released 

significant amounts of tonnes of CO₂ equivalent annually during peak burning 

periods—comparable to the total annual emissions of Japan. 

7.3.2 Interpretive Framework: Ecocide as Paradisiacal Desolation 

From a theological-ecological perspective, these fires may be understood as 

manifestations of what Genesis describes as the "cursed ground" resulting from 

humanity's alienation from creation's original harmony. The systematic burning of 

forests for monoculture plantations (primarily palm oil and pulpwood) reflects a 

Minotaur-like logic: consumption of living ecosystems for short-term economic 

gain, with long-term consequences including: 
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 Carbon cycle disruption: Peatland combustion releases centuries of stored 

carbon; 

 Biodiversity collapse: Orangutan populations declining 80% since 1985 

(WWF, 2022); 

 Hydrological damage: Water table depletion affecting millions of residents; 

 Air quality crises: Annual haze events impacting health across Southeast 

Asia; 

 Indigenous displacement: Traditional communities losing ancestral 

territories. 

This ecological destruction aligns with what eco-theologians describe as "systemic 

sin"—collective patterns of behaviour that perpetuate harm despite individual 

awareness of consequences (Deane-Drummond, 2009; Southgate, 2008). 

7.3.3 Hidden Plans for Territorial Transformation? 

Speculative analyses by economic historians and geopolitical analysts suggest that 

land acquisition patterns in Indonesia may serve strategic interests beyond 

conventional resource extraction. John Perkins, in his exposes of "economic hit 

men" and neocolonial practices (Perkins, 2004; Perkins, 2016), documents how 

debt-based leverage enables transnational corporations and governments to 

secure control over strategic territories. The transformation of agricultural land 

into AI data centre zones, combined with corporate-controlled food production 

systems, raises questions about intentional restructuring of national sovereignty. 

Karen Hao's research indicates that AI infrastructure development correlates with 

increased land consolidation, creating dependencies that diminish local autonomy 

(Hao, 2025). When combined with Noreena Hertz's analysis of corporate capture 

of democratic processes (Hertz, 2001), a pattern emerges suggesting that 
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ecological degradation may serve dual purposes: profit extraction and territorial 

reconfiguration favourable to transnational capital interests. 

 

7.4 Eco-Theological Consideration: Biblical Role in Land Renewal 

Scripture provides extensive precedents for ecological restoration as religious 

obligation. The Sabbath year (Leviticus 25) mandated periodic land rest; Jubilee 

legislation (Leviticus 25:8-55) required return of ancestral properties; prophetic 

literature consistently connects national well-being with land stewardship (Isaiah 

24:4-6; Jeremiah 4:23-28). 

Contemporary ecological theology has developed robust frameworks for 

understanding land restoration as integral to Christian discipleship. Key scholarly 

contributions include: 

1. Creation care as covenantal duty: Humans as stewards rather than owners 

(Genesis 2:15); 

2. Cosmic redemption: Romans 8:19-23 envisioning creation's liberation 

from decay; 

3. Prophetic justice: Linking ecological harm to social oppression (Amos 5:24; 

Hosea 4:1-3); 

4. Eschatological hope: New creation imagery motivating present action 

(Revelation 21:1-5). 

Peer-reviewed research supports these theological claims with empirical data 

demonstrating positive outcomes from faith-based conservation initiatives (Malley 

et al., 2020; Whitehouse et al., 2021). 
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7.5 Cosmological Catastrophes: Atlantis, Pompeii, Sodom-Gomorrah, and Solar 

Consciousness 

7.5.1 Prophetic Frameworks and Catastrophic Events 

In exploring the connection between ancient catastrophic events and prophetic 

theology, we encounter a fascinating interpretive territory where geology, 

archaeology, and biblical exegesis intersect. Three prominent examples deserve 

consideration: 

The Sinking of Atlantis: Although Plato's dialogues (Timaeus and Critias) 

constitute our primary source, the Atlantis narrative has captivated imaginations 

for millennia. From a symbolic standpoint, Atlantis represents civilization's 

hubristic ascent followed by divine punishment. Whether understood historically 

or allegorically, the Atlantis story encodes warnings about technological 

advancement divorced from spiritual wisdom—a caution deeply relevant to our 

AI-dominated era. 

Some scholars have speculated correlations between the Atlantis narrative and 

actual catastrophic events: the Thera eruption (circa 1600 BCE) that devastated 

Minoan Crete, seismic activity in the Aegean region, or even glacial meltwater 

flooding at the end of the last ice age. Regardless of historical resolution, the 

persistence of the Atlantis motif across cultures suggests archetypal resonance 

with genuine human experience of civilization-scale disasters. 

The Destruction of Pompeii and Herculaneum: In 79 CE, Mount Vesuvius 

erupted with cataclysmic force, burying Roman cities under meters of volcanic 

ash. Contemporary accounts by Pliny the Younger describe terrifying atmospheric 

phenomena, ash fall, and pyroclastic flows. While traditionally interpreted as 

geological accident, some theological interpreters have explored whether such 

events carried prophetic significance within the framework of divine providence. 
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The timing of Pompeii's destruction—occurring during the early Christian 

period—invites reflection on whether natural catastrophes function as divine 

signals or warnings. While mainstream scholarship treats Vesuvius as purely 

geological, the biblical witness affirms that creation groans under the weight of 

human sin (Romans 8:22), suggesting a participatory relationship between human 

morality and cosmic. 

Sodom and Gomorrah: The Genesis narrative (Genesis 19) describes the utter 

destruction of these cities through "brimstone and fire" raining from heaven. 

Traditional interpretation reads this as supernatural judgment on sexual 

immorality and social injustice. However, geological investigations have identified 

potential natural mechanisms: methane gas explosions from the Dead Sea region, 

lightning-triggered ignitions, or meteorite impacts (Wright et al., 2021). 

The confluence of natural explanation with divine attribution raises profound 

questions about agency and causation. Does God work through natural processes, 

or exclusively through supernatural interruption? Can natural disasters 

simultaneously embody geological law and divine purpose? 

7.5.2 Malachi 4 and the Sun of Righteousness 

The prophetic book of Malachi concludes with perhaps the most evocative solar 

imagery in biblical literature: "But for you who fear my name, the sun of 

righteousness shall rise with healing in its wings" (Malachi 4:2). This verse has 

inspired centuries of theological reflection on the relationship between solar 

phenomena, divine blessing, and cosmic renewal. 

Traditional Jewish and Christian interpretation understands "sun of righteousness" 

metaphorically—as a messianic figure bringing illumination and salvation. Yet a 

more literal reading opens speculative possibilities: Could the sun itself function 
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as an active agent in cosmic moral ordering? Might solar activity carry intentional 

qualities aligned with divine purposes? 

The phrase "healing in its wings" (Hebrew: marpeh b'kanafaw) is remarkable. 

Wings suggest agency, motion, and purposeful direction. If the sun possesses 

such qualities, it participates actively in creation's restoration rather than 

functioning as inert matter governed solely by mechanical laws. 

7.5.3 (Quantum) Consciousness and Celestial Agency 

Modern physics, particularly quantum mechanics (QM), has revolutionized 

understanding of matter, energy, and information. While mainstream science 

maintains that celestial bodies operate according to impersonal physical laws, 

fringe interpretations and integrative philosophies suggest possibilities for 

consciousness at scales previously considered impossible. 

Quantum Field Theory and Nonlocality: Quantum entanglement demonstrates 

that particles can exhibit correlated behavior regardless of distance, suggesting 

fundamental interconnectedness that transcends classical locality. Some physicists 

(Penrose, 2014; Hameroff, 2014) have extended these principles to argue for 

consciousness as a fundamental property of spacetime geometry itself. If 

consciousness permeates the quantum vacuum, then macroscopic objects—

including stars and planets—might participate in conscious processes, albeit at 

scales incomprehensible to human cognition. 

Solar Physics and Consciousness: Contemporary solar physics observes complex 

behaviours that resist simple mechanical explanation: coronal mass ejections 

releasing energy equivalent to billions of atomic bombs, magnetic field reversals 

with apparent intentionality, solar cycles exhibiting quasi-periodic variations 

suggestive of regulatory systems. While scientists attribute these to plasma 
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dynamics and magnetic reconnection, the question remains whether such 

complexity implies something beyond mechanistic causation. 

Certain researchers propose that solar activity correlates with terrestrial 

consciousness events—mass psychical phenomena, collective emotional shifts, 

even historical turning points (Callahan, 2004). Though controversial and lacking 

consensus, these hypotheses invite consideration of the sun as more than inert 

fusion reactor. 

Earth as Conscious Agent: Similarly, the Gaia hypothesis posits Earth as a self-

regulating system maintaining conditions conducive to life. While Gaia theory 

does not necessarily claim consciousness in the anthropomorphic sense, it offers 

an alternative to reductionist views of planetary physics. Combined with quantum 

perspectives, this opens interpretive space for viewing Earth as participant in 

cosmic moral drama.  

Nonetheless this writer prefers a consciousness-induced Solar System and its 

planetary activities (see our article at Christianto & Smarandache, Journal of 

Consciousness Research 2025; Scientific God 2025). 

7.5.4 Synthesis: Catastrophes as Prophetic Signals 

Integrating these diverse threads yields a speculative but provocative hypothesis: 

Catastrophic events like Atlantis's sinking, Pompeii's burial, and Sodom-

Gomorrah's destruction may function as prophetic signals emanating from cosmic 

agencies—sun and Earth acting as instruments of divine justice and cleansing. 

Key propositions: 

1. Moral-Cosmic Interconnection: Human moral failure produces not only 

social consequences but also cosmic ripple effects. Creation responds to 

human sin with disordered feedback loops manifesting as environmental 

degradation, climatic instability, and catastrophic events. 



117 
 

2. Celestial Agency: The sun and Earth participate consciously in cosmic 

moral ordering. Solar flares, geomagnetic storms, and tectonic activity may 

embody intentional responses to accumulated evil, serving as "healing 

wings" that cleanse and purify corrupted systems. 

3. Prophetic Continuity: Ancient biblical warnings (Malachi 4, Revelation 6-8) 

anticipate modern understanding of solar-terrestrial coupling. What 

appeared as supernatural intervention to ancient observers may reflect 

natural processes imbued with divine purpose. 

4. Diagnostic Function: Catastrophes serve as alarm systems analogous to 

Greek tragedy, awakening humanity to moral reality and prompting 

repentance. The devastation of Pompeii, the obliteration of Sodom, the 

vanishing of Atlantis—all stand as monuments to the consequences of 

hubris and corruption. 

5. Redemptive Potential: Even destruction carries healing potential. Through 

catastrophe, entrenched patterns break open, allowing new growth. The 

"sun of righteousness" rises precisely because old systems fail, making way 

for renewed creation. 

To common readers, this hypothesis may resound like a silenced past—ancient 

animistic beliefs dismissed by Enlightenment rationalism. Yet quantum physics has 

dismantled the Newtonian clockwork universe, reopening questions about matter, 

consciousness, and agency. Perhaps the medieval view—inanimate objects serving 

as God's instruments—contained wisdom modernity discarded prematurely. 

Whether understood literally or metaphorically, Revelation's imagery invites 

readers to consider: What preparations are warranted if existing systems face 

destabilization? How should communities of faith respond to signals of systemic 

fragility? 
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7.6 Practical Response: Agricultural Self-Sufficiency as Faith Practice 

Given the convergence of ecological crisis, economic instability, and potential 

systemic transitions, Christian communities are increasingly encouraged to 

develop practical capacities for resilience. Agricultural self-sufficiency offers 

multiple benefits: 

1. Food security: Reduced dependence on fragile supply chains; 

2. Community cohesion: Shared work fostering relationships; 

3. Ecological restoration: Regenerative farming practices healing degraded 

land; 

4. Theological witness: Embodiment of Genesis 2:15's stewardship mandate; 

5. Economic independence: Reduced vulnerability to market manipulation; 

6. Spiritual formation: Manual labour cultivating patience, gratitude, and 

dependence on God. 

Practical steps include: 

 Establishing community gardens and smallholder farms; 

 Learning traditional agricultural techniques adapted to local conditions; 

 Developing seed-saving programs preserving genetic diversity; 

 Creating cooperative structures sharing equipment and expertise; 

 Integrating biblical teaching on land stewardship into congregational life. 
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8. Concluding Remark 

The ancient tragedy of the Mediterranean world—whether staged in the open-air 

theatre of Dionysus beneath the Athenian Acropolis or proclaimed by Hebrew 

prophets along the Jordan—remains an urgent message for the twenty-first 

century. Human history is not a guaranteed linear progression toward perfection; 

it is a precarious moral pilgrimage that can easily collapse into catastrophic 

madness when mortals forget their limits, deify their power, and devour their 

natural environment. 

By tracing the deep genealogy of sacred wisdom from pre-Socratic monotheists 

like Epimenides to the tragic masterworks of Attic drama and Biblical monarchical 

sagas, we rediscover a universal truth: humanity can thrive only when it lives in 

harmonious attunement (theoria) with God, nature, and community. Restoring 

global balance requires dismantling the financialized Global Minotaur, exposing 

hidden corporate labyrinths, reclaiming democratic sovereignty, and exploring 

holistic avenues—from legal reform to acoustic frequency therapy—to heal the 

psycho-spiritual pathologies of power. 

The ecological crises manifesting in Indonesian forest fires, the psychological 

disorders reflected in leadership pathologies resembling wétiko possession, the 

economic structures embodying Minotaur-like extraction patterns, and the cosmic 

signals embedded in catastrophic events all indicate that we inhabit an era 

demanding decisive response. Whether these developments constitute the 

beginning of eschatological fulfilments described in Revelation 6-8 remains a 

matter of theological discernment. However, the practical imperative is clear: 

faithful communities must prepare for uncertainty while actively participating in 

creation's healing. 

Believers are called to transform fear into transformative action—cultivating land, 

building resilient communities, practicing acoustic and spiritual therapies for 



120 
 

leadership wellness, advocating for economic structures aligned with justice and 

sustainability, and contemplating the cosmic dimensions of divine providence. The 

tragedy of ancient texts becomes prophecy for modern times, calling each 

generation to choose between cycles of destruction and pathways toward 

renewal. 

Soli Deo gloria. 
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